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phenomenal level. The mistake of our intellect is that, in spite of
this relativity, it sees individuality, svabhdva, or svalaksanatd in
the phenomena.
There is a double significance in the word sunya. It means the
unreality of the determinations as well as the reality of indeter-
minateness. Of course, the second follows from the first. To be
determinate means to be relative, to be pratityasamutpanna (to
have a dependent origination). Even bhdva or existence is relative
according to Nagarjuna, for there is no bhdva without death or
destruction, which is an abhava (negation). Every bhdva or positive
thing originates by depending upon something else; and so its
existence is relative to the latter. By itself it is therefore sunya.
But the sunya is not merely the same as relativity. To be relative
means to be unreal; but the Sunya is not merely the same as
untruth or unreality. It is the same as the paramdrihsatyam or the
highest truth for Nagarjuna. So the essence of Nagarjuna's
teaching seems to be that determinations, which are all relative,
are unreal, and hence the truth of all determinations is indeter-
minateness. And as indeterminateness is emptied of all determina-
tions, it is pure void or Sunya. As existence is a determination
according to the Buddhists, sunya is neither existence nor non-
existence. This Sunya as indeterminateness is Tathata, the same
as the Tathagata or the Dhannakaya of the school. As we have
seen, Nagarjuna goes even farther in his dialectic, and says that
even the idea of the Sunya is not adequate to express the truth,
which is inexpressible. As the Tathagata is the truth, he should
be called neither sunya nor asunya, nor both, nor neither. He is
beyond every determination and name.
If, however, we are to think, as Sogen does, that the Tathagata
is beyond the Sunya, then sunyata may be translated by the term
relativity. For then, sunyata would not be the truth, and can
mean unreality. But in that case, Nirvana, which is real, cannot
be the Sunya. Sunya wrould be a condemnatory word, and have
only a negative significance. But on this interpretation, how are
we to understand the two statements of Nagarjuna that the
nature of the Tathagata is the same as that of the world and that
the world is the same as Nirvana? Sogen translates the word
sunya by unrestrictedness,1 which means the nature of being
without limitations, which is the same as indeterminateness, He
writes: "The fundamental thought of the Mahayana school con-
* Systems of Buddhistic Thought, p. 195.
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